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Abstract

The discourse of power is one of Michel Foucault’s central concepts.
This paper seeks to answer the important question whether Foucault’s
approach to the discourse of power can be traced in Al-Ahmad’s novel
The School Principal and, consequently, offer an analysis of the cultural
condition of Iran in the Pahlavi era based on this discourse. Foucault’s
views on the discourse of power and the technology of discipline are
comparable to many parts of the novel and, on a real and objective
level, to the cultural and political conditions of Iranian society during the
reign of Pahlavi Il. In the novel, we are faced with two types of
discourse: a discourse of power and a discourse of anti-power. Driven by
idealism, the school principal begins to struggle against the discursive
order emanating from power (cultural and educational conditions) but
eventually disappointed and frustrated, he submits his resignation from
his position at the school. Like other state institutions, the school, as a
disciplinary institution, makes the dominance of power to be
interiorized in individuals within a society which is in transition from
traditional culture and tyrannical feudalism to capitalism. The
Westoxication discourse is at the same time supported by the ruling
power.

Keywords: Cultural Criticism, Michel Foucault, Power Discourse, Jalal Al-
Ahmad, The School Principal.

1. PhD Candidate in Persian Language and Literature, Sistan and Baluchestan University
*E-mail: Mollayil359@yahoo.com

2. Associate Professor of Persian Language and Literature, Sistan and Baluchestan University
3. Assistant Professor of Persian Language and Literature, Sistan and Baluchestan University



Litevary Theavy and Cuiticism | 20

Extended abstract

1. Introduction

Literature is a kind of discourse and signs of cultural structures and
discourses of human societies can be found in literary texts, like other
texts. Literature is a quite rich source for understanding culture and the
complexity of its mechanisms (Payandeh, 1388: 142). From the point of
view of cultural critique, literary texts are like cultural products that
provide information on the interaction between discourses and the
social meanings of the time and place of the texts (Tysen, 1387: 475). In
fact, the literary text displays the circulating discourse at the time of
writing, and the discourse itself is a social language that has created
certain cultural conditions at a specific time and place and represents a
form of understanding of human experience. For example, intellectual
discourse in the 1930’s to the 1950’s in Iranian society illustrates the
prevalence of the Westernization discourse on a segment of the Iranian
intellectual community.

Cultural critique considers literary texts to be inseparable from their
historical contexts. Of course, the role of the author is not entirely
overlooked, but this role is only partly controlled by him, and is largely
determined by historical conditions. The historical moment of the
creation of the text is based on a much broader cultural, political, social
and economic system. “The text is in fact a verbal structure that is
bound to time and space that deals with discourse and ideology”
(Bertens, 2003: 228). The purpose of cultural critique is to disclose the
impact of cultural products, including literature, on the formation of the
identity of a modern society. So in such a critique, ideology is a
fundamental concept. Culture is an ideological conflict or hegemony,
inasmuch as different and contradictory meanings can be attributed to
cultural texts (Payandeh, 1390: 353).

The main objective of this paper is to study the role of power
discourse in shaping the socio-cultural behaviors of the characters of
Jalal Al-Ahmad’s novel The School Principal. The most important
guestion in this study is: following Michel Foucault’s approach to power
theory and discourse, what changes in contemporary sociological and
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cultural conditions can be seen in the novel? To what extent can
Foucault’s approach be adapted to this novel?

2. Theoretical Framework

The theoretical framework of this article is based on Michel Foucault’s
theory of power and discourse. Foucault holds that “discourses are
never empty of power relations, and the issuance of guidelines, rules,
regulations, and regulations in moral debates indicates the domination
and exercise of power in this area” (MacDonald, 2011: 39). According to
Foucault, a discourse is not only related to what can be said or thought,
but it is also about who, at what time, with what degree of authority can
speak. “Each discourse is based on a specific form of wisdom, so it takes
its foundations to give the world a special look.”

3. Methodology

In the present article, The School Principal has been read and analyzed
through a descriptive-analytical method with an interdisciplinary
approach based on cultural critique and Foucault’s theories in the field
of power and discourse.

4. Findings and Discussion

This article analyzes Jalal Al-Ahmad’s The School Principal in the
perspective of cultural critique. It is with special attention to the political
and cultural structures of Iranian society that Al-Ahmad creates The
School Principal. The school is a symbol for the whole community and
culture, and the actors in this field behave according to the dominant
discourse of society.

5. Conclusion

In The School Principal, we have two discourses: a discourse of power
and a discourse of anti-power. The principal, with an idealistic mentality
stands against the discursive discipline of power (cultural and
educational conditions), but in the end submits his resignation from the
management of the school (society and culture). Like other state
institutions, the school, as a disciplinary institution, institutionalizes
power domination in the society, a society that is in transition from a
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feudal culture to a capitalistic one, in which the discourse of
Westernization is advocated by the ruling state power.
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Ahmad, The School Principal.

Bibliography

1.

SR

10.

11.
12.

13.

14.

15.

Abrahamian, Y. 1380. /Iran Beyn-e Do Engelab. A. Golmohammadi va
M. A. Fattahi (trans.). Tehran: Ney.

Ahmadi, B. 1392. Moderniteh va Andisheh-ye Enteqadi. Tehran:
Markaz.

Al-Ahmad, J. 1350. Karnameh-ye Seh Sal-e. Tehran: Ravag.

. 1372. Modir-e Madreseh. Tehran: Ferdows.

. 1388. Qarb-zadegi. Tehran: Nashr-e Ham-mihan.
Azad-Armaki, T. 1386. Tarikh-e Tafakkor-e Ejtema’i dar Eslam az
Aqaz ta Doreh-ye Mo’aser. Tehran: Elm.

Azad-Armaki, T. va Rezai, M. 1385. “Suzheh va Qodrat: Tahlil-e
Chegunegi-ye Sheklgiri-ye Zehniyyat dar Motale’at-e Farhangi.”
Nashriyeh-ye Motale’at-e Jame’eh-shenasi, Doreh-ye Dovvom (27):
125-156.

Azqgandi, A. 1383. Ravabt-e Khareji-ye Iran (1320-1357). Tehran:
Qumes.

Basiri, M. va Darvishi Kuhi, A. 1393. “Mabani-ye Fekri-ye Jalal Al-
Ahmad dar Seh Asar-e Dastani.” Nashriyeh-ye Adab va Zaban-e
Farsi, 35: 1-16.

Bertens, H. 1382. Nazaryeh-ye Adabi: Mogaddamat. F. Sojudi
(trans.). Tehran: Moasseseh-ye entesharati-ye Ahang-e Digar.
Burns, E. Michel Foucault. B. Ahmadi (trans.). Tehran: Mahi.

Cozens Hoy, D. et al. 1380. Foucault dar Buteh-ye Nagqd. P.
Yazdanjoo (trans.). Tehran: Markaz.

Dreyfus, H and Rabinow, P. 1379. Michel Foucault: Farasu-ye
Sakhtgera-i va Hermeneutic. H. Bashiriyeh (trans.). Tehran: Ney.
Eshagian, J. 1393. Dastan-shenakht-e Iran (Naqd va Barresi-ye Asar-
e Jalal Al-Ahmad). Tehran: Negah.

Firahi, D. 1378. Qodrat-e Danesh va Mashru’yat dar Eslam. Tehran:
Ney.



Litevary Theovy and Cuiticism [ 23

16.

17.

18.
19.

20.

21.

22.

23.

24,

25.

26.

27.

28.

29.

30.

31.

32.

33.

Foucault. M. 1979. The History of Sexuality. R Hurley (trans.). New
York: Pantheon Books.
Foucault, M. 1378a. Moraqgebat va Tanbih: Tavallod-e Zendan. N.
Sarkhosh va A. Jahandideh (trans.). Tehran: Ney.

. 1378b. Nazm-e Goftar. B. Parham (trans.). Tehran: Agah.

1385. Peydayesh-e Klinik (Dirineh-shenasi-ye Edrak-e

Pezeshki). Y. Emami (trans.). Tehran: Nagsh-o-Negar.
Foucault, M. et al., 1376. Kherad va Syasat. E. Fuladvand (trans.).
Tehran: Tarh-e Noe.
Iranian, J. 1358. Vageyat-e Ejtema’i va Jahan-e Dastan. Tehran:
Amir Kabir.
McDonell, D. 1380. Mogddameh-i bar Nazaryeh-ha-ye Gofteman. H.
A. Nozari (trans.). Tehran: Nashr-e Farhang-e Goftemn.
Payandeh, H. 1387. “Modeli Motafavet (Naqd-e Farhangi-ye Dastan-
e ‘Model’-e Simin Daneshvar az Seh Manzar-e Motale’at-e Zanan.”
Motale’at-e Farhangi va Ertebatat, 11: 1-18.

. 1388a. “Roman-e Realisti ya Sanad-e Ejtema’i?” Majaleh-ye
Jame’eh-shenasi-ye Honar va Adabyat, 2: 69-98.

1388b. Naqd-e Adabi va Democracy: Jostar-ha-i dar

Nazaryeh va Naqd-e Adabi-ye Jadid. Tehran: Niloufar.

. 1390. Gofteman-e Naqd. Tehran: Niloufar.

. 1393. Goshudan-e Roman. Tehran: Morvarid.
Said, E. 1386. Sharg-shenasi. L. Khojandi (trans.). Tehran: Amir
Kabir.
Sarrami, Q. va Moqgayeseh, M. 1392. “Pazhuheshi dar Shakhsyat-ha-
ye Dastan-e Modir-e Madreseh.” Majaleh-ye Fonun-e Adabi, 8: 1-18.
Share’pour, M. 1385. Jame’eh-shenasi-ye Amuzehs va Parvaresh.
Tehran: Samt.
Storey, J. 1386. Motale’at-e Farhangi darbareh-ye Farhang-e
Ammeh. H. Payandeh (trans.). Tehran: Agah.
Tyson, L. 1387. Nazaryeh-ha-ye Naqd-e Adabi-ye Mo’aser. M.
Hosseinzadeh va F. Hosseini (trans.). Tehran: Negah-e Emruz:
Hekayat-e Qalam-e Novin.
Zeimaran, M. 1390. Michel Foucault: Danesh va Qodrat. Tehran:
Hermes.



